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frerent ethinie, religious, and cultural traditions conducted their attairs. Under the
-olemics, Alexandria also became the cultural capital of the Hellenistic world. It was
¢ site of the famous Alexandrian Museum—a state-financed institute of higher
srning where philosophical, literary, and scientific scholars carried on advanced re-
arch—and of the equally famous Alexandrian Library, which supported the schol-
ship sponsored by the museum and which, by the first century B.C.E., boasted a
JMection of more than seven hundred thousand works.

It was in the Seleucid realm, however, that Greek influence reachied its greatest ex-
at. The principal channels of this influence were the numerous cities that Alexander
id his successors founded in the former Persian empire. Most of them were small
ttlements intended to serve as fortified sites or administrative centers, though some
veloped into thriving commercial centers. Greek and Macedonian colonists flocked

these cities, where they joined the ranks of imperial bureaucrars and administrators.
1wugh few in number compared to the native populations, the colonists created a
editerranean-style urban society that left its mark on lands as distant as Bactria and
dia. Emperor Ashoka of India himself had his edicts promulgated in Greek and Ara-
ai¢, the two most commonly used languages of the Hellenistic empires.

Archaeological excavations have thrown considerable light on one of these Greek
ttlements—the Hellenistic colony at Ai Khanum on the Oxus River in ancient Bac-
a (modern-day Afghanistan). The colony at Ai Khanum was founded cither by
exander of Macedon himself or by Seleucus shortly after Alexander’s death. As an in-
aral part of the Seleucid empire, Bactria was in constant communication with Greece
d the Mediterranean world. After about 250 B.C.E. the governors of Bactria with-
ew trom the Seleucid empire and established an independent Greek kingdom. Exca-
tions at Ai Khanum show that the colony’s inhabitants spoke the Greek language,
essed according to Greek fashions, read Greek literature and philosophy, and con-
ucted buildings and produced works of art in Greek styles. At the same time, while
noring Greek gods at Greek shrines, residents of Ai Khanum also welcomed Persian
d central Asian deities into their midst. Indeed, some Greeks even converted to Bud-
ism. Most prominent of the converts was King Menander, who ruled in Bactria ap-
oximately 160 to 135 B.C.E. In many ways, like the Achaemenids before them, the
:lenistic ruling classes constituted a thin, supervisory veneer over long-established
cieties that largely continued to observe their own inherited customs. Nevertheless,
¢ classical states in Persia, China, and India, the Hellenistic empires brought distant
wls into interaction by way of trade and cultural exchange.

THE FrRuUITS OF TRADE:
GREEK ECONOMY AND SOCIETY

e geography of the Greek peninsula posed difficult challenges for its inhabitants:
mountainous terrain and rocky soil yielded only small harvests of grain, and the
athern Balkan mountains hindered travel and communication. Indeed, until the
nstruction of modern roads, much of Greece was more accessible by sea than by
d. As a result, early Greek society depended heavily on maritime trade.

ade and the Integration of the Mediterranean Basin

hough it produced little grain, much of Greece is ideally suited to the cultivation
olives and grapes. After the establishment of the poleis, the Greeks discovered that
v could profitably concentrate their efforts on the production of olive oil and
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wine. Greek merchants traded these products around the Mediterranean, returning
with abundant supplies of grain and other items as well.

By the carly eighth century B.C.E., trade had generated considerable prosperity in
the Greek world. Merchants and mariners linked Greek communities throughout the
Mediterrancan world—not only those in the Greek peninsula but also those in Anato-
lia, the Mediterranean islands, and the Black Sca. The populations of all these commu-
l nities grew dramatically, encouraging further colonization. In the colonies merchants
4 offered Greek olive oil and wine tor local products. Grain came from Egypt, Sicilv, and
southern Russia, salted fish from Spain and Black Sea lands, timber and pitch from
Macedon, tin from Anatolia, and slaves from Egypt and Russia. Merchant ships with a
; capacity of four hundred tons were common in the classical Mediterranean, and a few
: vessels had a capacity of one thousand tons. Some cities, such as Athens and Corinth,
relied more on commerce than on agriculture for their livelihood and prosperity.

Commercial Large volumes of trade promoted commercial and economic organization in the
and Economic Mediterrancan basin. In Greeee, tor example, shipowners, merchants, and money-
Organization lenders routinely tormed parenerships to spread the risks of commercial ventures.

Usually, a merchant borrowed money trom a banker or an individual to purchase
cargo and rented space from a shipowner, who transported the goods and returned
the profits to the merchant. In the evenr of a shipwreck, the contract became void,
leaving both the merchant and the lender to absorb their losses.
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‘The production of cultivators and manufacturers filled the holds of Mediterrancan
merchant vessels. Manufacturers usually operated on a small scale, buar there are
records of pottery workshops with upwards of sixty emplovees. One tactory in
fourth-century Athens emploved 120 slaves in the manufacture of shiclds. Through-
out the trading world of the Mediterranean basin, entreprencurs established small
pusinesses and offered their wares in the larger market.

Trade links berween the Greek cities and their colonies contributed ro a sense of
a larger Greek community. Colonists recognized the same gods as their cousins in
the Greek peninsula. They spoke Greek dialects, and they maintained commercial re-
lationships with their native communities. Greeks from all parts gathered periodically
to participate in panhellenic festivals that reinforced their common bonds. Many of
these testivals featured athletic, literary, or musical contests in which individuals
sought to win glory for their polis.

Best known of the panhellenic festivals were the Olympic games. According to
rradition, in 776 B.C.E. Greek communities from all parts of the Mediterranean sent
their best athletes to the polis of Olympia to engage in contests of speed, strength,
and skill. Events included footracing, long jump, boxing, wrestling, javelin tossing,
and discus throwing. Winners of events received olive wreaths, and they became cel-
ebrated heroes in their home poleis. The ancient Olympic games took place every
four years for more than a millennium before quietly disappearing from Greek life.
So, although they were not united politically, by the sixth century B.C.E. Greek com-
munities had nevertheless established a sense of collective identity.

During the Hellenistic era, trade drew the Greeks into an even larger world of
:ommerce and communication as colonists and traders expanded the range of their
sperations throughour Alexander’s empire and the realms that succeeded him. Cara-
7an trade linked Persia and Bactria to the western regions of the Hellenistic world.
Dependent on horses and donkeys, caravans could not transport heavy or bulky
zoods, but rather carried luxury products such as gems, jewelry, perfumes, and aro-
natic oils. These goods all had high value relative to weight so that merchants could
ced themselves and their animals, pay the high costs of overland transport, and still
urn a profit. Traffic in bulkier goods traveled the sea lanes of the Mediterranean,
Red Sea, Persian Gulf, and Arabian Sea.

“amily and Society

Aomer’s works portrayed a society composed of heroic warriors and their outspoken
vives. Strong-willed human beings clashed constantly with one another and some-
imes even defied the gods in pursuing their interests. These aggressive and assertive
haracters depended on less flamboyant individuals to provide them with food and
ther necessities, but Homer had no interest in discussing the humdrum lives of
armers and their families.

With the establishment of poleis in the cighth century B.C.E., the nature of Greek
amily and society came into clearer focus. Like urban socicties in southwest Asia and
\natolia, the Greek poleis adopted strictly patriarchal family structures. Male family
ieads ruled their households, and fathers even had the right to decide whether or
ot to keep infants born to their wives. They could not legally kill infants, but they
ould abandon newborns in the mountains or the countryside where they would
oon die of exposure unless tound and rescued by others.

Greek women fell under the authority of their fathers, husbands, or sons. Upper-
lass women living in poleis spent most of their time in the family home, and they
entured outside in the company of servants or chaperones and often wore veils to
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Jdiscourage the attention of men from other families. Tn most of the poleis, women
could not own Linded property, but they sometimes operated small businesses such
s shopsand food swalls. The only public position open to Greek women was that of
pricstess ot a religious cult. Sparta was something of a special case when it came to
aender refations: there women participated in athletic contests, went about town by
themselvesjoined in public fostivals, and sometimes even took up arms to defend
the poliss Even i Sparea, however, men were family authoritics, and men alone de-
termined state policies.

Fireracy was common among, upper-class Greek women, and a few women carned
reputations for literary ralent. Most famous of them was the poct Sappho, who wag
active during the vears around 600 B.C.E. Sappho, probably 1 widow from an aristo-
cratic famihy, invited voung women into hu' home for instruction in music and litera-
ture. Critics charged her with homosexual acrivity, and her surviving verse speaks of
her strong physical attraction to voung women. Greek society readily tolerated sex-
ual relationships between men but frowned on female homosexuality. As a resulr,

Sappho tell under a moral cloud, and only fragments of her poctry survive

Aristocratic familics with extensive landholdings could afford to prov 1de girls with
a tormal education, but in less privileged families all hands contribured to the welfire
of the houschold. In rural families, men performed most of the outside work while
women took care of domestic chores
and wove wool textiles. In artisan
families living in the poleis, both
men and women often participated
in businesses and maintained stands
or booths in the marketplace.

Throughout the Greek world, as in
other classical societies, slavery was
a prominent means of mobilizing la-
bor. Slaves came from several different
backgrounds. Some were formerly free
Greeks who entered slavery because
they could not pay their debts. Many
came from the ranks of soldiers cap-
tured in war. A large number came
from the peoples with whom the
Greeks traded: slave markets at Black
Sea ports sold seminomadic Scythians
caprured in Russia, while Egvptians
provided African slaves from Nubia
and other southern regions.

Greek law regarded all slaves as the
private chattel property of their own-
ers, and the conditions of slaves® lives
depended on the needs and the tem-
perament ot their owners. Physically
powertul slaves with no special skills
most often provided heavy labor on
the estates ot farge landholders. Other
unskilled staves worked at lighter tasks
Al carrving a lantern cuides his druken master as domestic servants or caretakers of
thewr owners” children. Educated slaves

home tolfowing 3 parn.
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andd those skilled at some eraft or trade had special opportunities. Their owners often
regarded them as economic investmients, provided them with shops, and allowed them
“,Mkap a2 portion of their carnings as an incentive and a reward for ethicient work, I
corne cases, slaves with entrepeencurial talent succeeded well cnough in thetr busi-
pesses to win thewr freedom. A slave named Pasion, for example, worked first as a
porter and then as a clerk ar a prominent Adenian bank during the Late titth and carly
tourth centuries 8.C.E, Paston’s owners entrusted him wich larger responsibilitics and
rewarded im tor his eftores. Uldimartely, Pasion gained his treedom, took over man-
agement of the bank, outfitred five warships from his own pocket, and won a4 grant of
.\»[]lcm\\n citizenship.

THE CULTURAL LIFE OF CLASSICAL GREECE

During the cighth and seventh centuries 5.¢.E., as Greek merchants ventured through-
out the Mediterrancan basin, they became acquainted with the sophisticated cultural
traditions of Mesopotamia and Egypt. They learned astronomy, science, mathemarics,
medicine, and magic from the Babylonians as well as geometry, medicine, and divina-
tion from the Egyptians. They also drew inspiration from the myths, religious beliefs,
art motfs, and architectural styles of Mesopotamia and Egypt. About 800 B.C.¥. they
adapred the Phoenician alphabet to their own language. To the Phoenicians’ conso-
nants they added symbols tor vowels and
thus created an exceptionally flexible sys-
tem for representing human speech in writ-
ten form.

During the hfth and fourth centuries
5.k, the Greeks combined these bor-
rowed cultural elements with their own
mtcllectual interests to elaborate a rich cul-
tural tradition. The most distinetive feature
of classical Greek culture was the effort to
construct a consistent system of philosophy
based purely on human reason. Greek cul-
rural figures also exercised enormous influ-
¢nce over art, literature, and moral thoughe
in the Mediterrancan basin and western
Earope.

Rational Thought
and Philosophy

The pivotal figure in the development of
philosophy was Socrates (470-399 5.C.1.),
L thoughttul and reflective Athenian driven
by @ powerful urge to understand human
beings and human aftairs in all their com-
plevity. During his vouth Socrates studied

the ideas of Greek scientists who pursued
e interests of their 1\155"!7(”%“1“3“ and  Pradition holds that Socrates was not a physically
By ptian predecessors. Gradually, how- iractive man. bur this statue emphasizes his
cver, he becamie disenchanted wich their  sincesity and simpliciry,
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L ose of Ius cavliest dialogues, The Apology, Plaze offi

trind befove a jury of Athruion o

And if we reflect in another way we shall see thar we may
well hope rhat death is o good thing, For the state of
death is one of two things: either the dead man wholly
ceases to be and loses all sensation; or, according to the
common beliet] it is a change and a migration of the soul
unto another place. And it death is the absence of all sen-
sation, like the sleep of one whose slumbers are unbro-
ken by any dreams, it will be a wondertul gain. For it a
man had to select that night in which he slept so soundly
that he did not even see any dreams, and had to compare
with it all the other nights and days of his life, and then
had to say how many days and nights in his life he had
slept better and more pleasantly than this night, T think
that a private person, nay, even the great king of Persia
himself, would find them easy to count, compared with
the others. If that is the nature of death, I for one count
it a gain. For then it appears that eternity is nothing more
than a single night.

But if death is a journey to another place, and the com-
| there,

mon beliet be true, that all who have died dwe
what good could be greater than this, my judges? Would
a journey not be worth aking if at the end of it, in the
other world, we should be released from the self-styled
judges of this world, and should find the true judges who
are said to sit in judgment below? . . . It would be an in-
finite happiness to converse with them, and to live with
them, and to examine them. Assuredly there they do not

tzens. Aftey the jury bad convicted biv and condemped bim o d

ew of Death

vd s accomnt of Socvates” deferse of bimself duving his
g J il “F 5

ard, Socrates

cted on the nature of death snd reemphasized his compmitment to vivtne rather than to wealth or fitme.

put men to death tor doing that. For besides the other
ways in which they are happier than we are, they are im-
mortal, at least it the common belief be rrue.

And vou roo, judges, must face death with a good
courage, and believe rhis as a truth, that no evil can hap-
pen to a good man, cither in life, or after death. His for-
tunes are not neglected by the gods, and what has come
to me today has not come by chance. [ am persuaded
that it is better for me to die now, and to be released
from trouble. . . . And so I am hardly angry with my
accusers, or with those who have condemned me to die.

Yet it was not with this mind that they accused me and
condemned me, but rather they meant to do me an in-
jury. Only to that extent do I find fault with them.

Yet I have one request to make of them. When my
sons grow up, visit them with punishment, my friends,
and vex them in the same way that [ have vexed vou if
they seem to you to care for riches or for anything other
than virtue: and if they think that they are something
when they are nothing at all, reproach them as 1 have
reproached you for not caring for what they should and
tor thinking that they are great men when in fact they
are worthless. And if you will do this, I myself and my
sons will have received our deserts at your hands.

But now the time has come, and we must go hence:
[ to die, and you to live. Whether life or death is better
is known to God, and to God only.

SOURCE: b ], Church, trans. The Trial and Death of Secrates, 2nd ed. London: Macmillan, 1886,

pp. 76-78. (Translation slightly madified.)

How does Socvates” understanding of pevsonal morality and its rewarvds compare and contrast
with the Zoroastvian, Buddbist, and Hindy views discussed in carlier chapters?
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jead honest hves and that honor was far more important than wealth, fame, or other
ciperivial ateributes. He scorned those who preterred pubhic accolades to personal
mtewny, and he nsisted on the need o retlect on the purposes and goals of lite.
= The unexamined life s not worth living,” he held, mplving that human beings had
an oblization to strive for personal integrity, behave honorably toward others, and
work toward the construction of a just society.

In claborating these views, Socrates often plaved the role of 4 gadtly who sub-
jected raditional ethical teachings to crirical scrutiny. This tactic outraged some of his
fellow cinizens, who brought him to rial on charges that he encouraged immorality
and corrupted the Athenian vouths who joined him in che marketplace to discuss
moral and ethical issues. A jury of Athentan citzens decided that Socrates had mdeed
passed the bounds of propricty and condemuned him to death. In 399 5.C k. Socrates
Jdrank a potion of hemlock sap and died in the company of his friends.

socrates” mfluence survived in the work of his most zealous disciple, Plaro
(430347 B.C.E.), and in Plato’s disciple Aristotle (384-322 B.C.E.). Inspired by his
mentor's reflections, Plato elaborared a svstematic philosophy of great subtlety. He
presented his thought in a series of dialogues in which Socrates figured as the princi-
pal speaker. In the carliest dialogucs, written shortly after Socrates’ death, Plato
largely represented his mentor’s views. As time passed, Plato gradually tormulated
his thought into a systematic vision of the world and human society.

The cornerstone of Plato’s thought was his theory of Forms or Ideas. It disturbed
Plato that he could not gain satistactory intellectual control over the world. The qual-
ity of virtue, for example, meant different things in different situations, as did honesty,
courage, truth, and beauty. Generally speaking, tor example, virtue required individu-
als to honor and obey their parents. But if'a parent engaged in illegal behavior, virtue
required oftspring to denounce the offense and seck punishiment. How was it possible,
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hen, to understand vietue as an abstract qualite? In secking an answer to this question,

t

Plato developed his beliet thar the world i which we live was not the only world—in-
deed, was not the world of genuine reality, but only a pale and impsrf&a reflection of
the world of Forms or Ideas. Displavs of virtue or other qualities in the world %mpcu
tectly reflecred the ideal qualitics. Only by entering the world of Forms or [deas was i
possible o understand rthe true nature of virtue and other qualitics. The seerets of t?}za
world were available only to philosophers-—those who applied their rational facultics to
the pursuir of wisdom.

Though abstrace, Plaro’s thought had important political and social implications.
i hus dialogue The Republic, for example, Plaro sketched an ideal state that reflected
his philosophical views. Because philosophers were in the best position to under-
stand ultimate reality, and hence to design policies in accordance with the Form or
[dea of justice, he held that the best state was one where cither philosophers ruled as
kings or kings were themselves philosophers. In effecr, then, Plato advocated an in-
tellectual aristocracy: the philosophical elite would rule, and other, less intelligent
classes would work at functions for which their talents best suited them.

Aristotle During the generation after Plato, Aristotie also claborated a systematic philoso-
phy that equaled Plato’s work in its long-term influence. Though originally a disciple
of Plato, Aristotle came to distrust the theory ot Forms or Ideas, which he consid-
cred artificial intellectual constructs unnecessary for understanding the world. Unlike
Plato, Aristotle believed that philosophers could rely on their senses to provide accu-
rate information about the world and then depend on reason to sort out its myster-
ies. Like Plato, Aristotle explored the nature of reality in subtle metaphysical works,
and he devised rigorous rules of logic in an effort to construct powertul and com-
pelling arguments. But he also wrote on biology, physics, astronomy, psychology,
politics, ethics, and literature. His work provided such a coherent and comprehen-
sive vision of the world that his later disciples, the Christian scholastic philosophers
of medieval Europe, called him “the master of those who know.”

The Greek philosophers deeply influenced the development of European and
Islamic cultural traditions. Until the seventeenth century ¢.E., most European philoso-
phers regarded the Greeks as intellectual authorities. Christian and Islamic theolo-
gians alike went to great lengths to harmonize their religious convictions with the
philosophical views of Plato and Aristotle. Thus, like philosophical and religious fig-
ures in other classical societies, Plato and Aristotle provided a powerful intellectual
framework that shaped thought about the world and human affairs for rwo millennia
and more.

Popular Religion and Greek Drama

Because most Greeks of the classical era did not have an advanced education and did
not chat regularly with the philosophers, they did not rely on systems of formal logic
when secking to understand their place in the larger world. Instead, they turned to
traditions ot popular culture and popular religion that shed light on human nature
and offered guidance for human behavior.

Greek Detties The Greeks did not recognize a single, exclusive, all-powertul god. Their Indo-
European ancestors had attributed supernatural powers to natural elements such as sun,
wind, and rain. Over the course of the centuries, the Greeks personified these powers
and came to think of them as gods. They constructed myths that related the stories of
the gods, their relations with one another, and their roles in bringing the world to its
g‘sz‘uu‘i{ state,

I the oc";—m ng, they believed, there was the formless void of chaos our of which

fo

emerged the carth, the mother and creator of all things. The carth then generated




CHAPTER 10 P XHTDITTERRANEAN SOCIETY: THE GREER PHASE 253

the sky, and together they produced nighe, day, sun, moon, and other natural phe-
pomena. Struggles between the deities led to bitter heavenly bactles, and ultimarely
Zeus, grandson of the carth and sky gods, emerged as paramount ruler of the divine
realm. Zeus’s heavenhy court included scores of subordinate deities who had various
responsibilities: the god Apollo promorted wisdom and justice, tor example, while the
goddess Fortune brought unexpecred opportunities and difticultics, and the Furies
wreaked vengeance on those who violated divine law.

Like religious traditions in other lands, Greek myths sought to explain the world
and the forees that shape it They served also as foundations for religious cults that
contributed to a powertul sense of community in classical Greece. Many of the cults
conducted ritual observances that were open only to initiates. One especially popular
cult known as the Eleusinian mysteries, for example, sponsored a ritual community
meal and encouraged initiates to abserve high moral standards.

Some cults admitted only women. Because women could not participate in legal
and political lite, the cults provided opportunities for them to play roles in society
ourside the home. The fertility cult of Demeter, goddess of grain, excluded men. In
honor of Demeter women gathered on a hill for three days, offered sacrifices to the
goddess, and took part in a celebratory teast. This event occurred in Qctober or No-
vember betore the planting of grain and sought to ensure bountiful harvests.

Women were also the most prominent devotees of Dionysus, the god of wine, also
known as Bacchus, although men sometines joined in his celebration. During the spring
of the year, when the vines produced their fruit, devotcees retreated into the hills to cele-
brate Dionysus with song and dance. The dramatist Euripides offered an account of one
such Dionysian season in his play The Bacchae. Euripides described the preparations for
the festival and the celebrants’ joytul march to the mountains. Spirited music and dance
brought the devotees to such a state of frenzy that they fell upon a sacrificial goat—and
also a man hiding in the brush in an unwise effort to observe the proceedings—ripped
the victims apart, and presented them as oftferings to Dionysus. Though he was a skep-
tic who regarded much of Greek religion as sham and hypocrisy, Euripides nonetheless
recognized that powerful emotional bonds held together the Dionysian community.

During the fitth century B.C.E., as the poleis strengthened their grip on public
and political life, the religious cults became progressively more tame. The cult of
Dionysus, originally one of the most unrestrained, became one of the most thor-
oughly domesticated. The venue of the rituals shifted from the mountains to the
polis, and the nature of the observances changed dramatically. Instead of emotional
festivals, the Dionysian season saw the presentation of plays that honored the tradi-
tions of the polis, examined relations between human beings and the gods, or re-
flected on problems of ethics and morality.

‘This transformation of Dionysus’s cult set the stage for the emergence of Greek
dramatic literature as dramatists composed plays for presentation at annual theatrical
festivals. Of the thousands of plays written in classical Greece, only a few survive:
thirty-two tragedies and a dozen comedies have come down to the present in sub-
stantially complete form. Yet this small sample shows that the dramatists engaged au-
diences in subtle reflection on complicated themes. The great tragedians—Aeschylus,
Sophocles, and Euripides—whose lives spanned the fifth century B.C.E., explored the
possibiliries and limitations of human action. To what extent could human beings act
as responsible agents in society? What was their proper role when they confronted the
hmits that the gods or other humans placed on their activity? How should they pro-
ceed when the gods and human authorities presented them with conflicting demands?

Comic dramatists such as Aristophanes also dealt with serious issues of human
striving and responsible behavior. They took savage delight in lampooning the public
and political figures of their time. The comedians aimed to influence popular attitudes

Religious Cults

The Cult of Dionysus

Tragic Drama

‘
;
H

S ——



PEUSOS00 noo 0 TUY 500 o

254 PART B3 THE FORMATION OF CLASSICA

by ridiculing the foibles of prominent public heures and calling atrention to the ab.

surd consequences of #l-considered action,

Hellenistic Philosophy and Religion

sin

As the Hellenistic empires seized the political initiative in the Mediterranean ba
and eclipsed the polets, Greek philosophy and religion lost their civie character. Be-
cause the poleis no longer controlled their own destinies but, rather, figured as small

&

clements in a large administrative machine, residents ceased to regard their polis as
rural and religious
!

the focus of individual lovalties. Instead, they inclined toward ¢
alternatives that ministered to the needs and interests of individuals living i a large,

cosmopolitan society.

The Hellenistic The most popular Hellenistic philosophers—the Epicurcans, Skeptics, and Sto-
Philosophers ics—addressed individual needs by searching for personal tranquility and serenity,

Epicurcans, tor example, identified pleasure as the greatest good. By pleasure they
did not mean unbridled hedonism but, rather, a state of quict satisfaction that would
shield them from the pressures of the Hellenistic world. Skeptics refused to take
strong positions on political, moral, and social issues because they doubted the possi-
bility of certain knowledge. Rather than engage in fruitless disputes, they sought
equanimity and left contentious issues to others.

The most respected and influential of the Hellenistic philosophers were the Stoics,
who considered all human beings members of a single, universal family. Unlike the
Epicurcans and Skeptics, the Stoics did not seck to withdraw from the pressures of
the world. Rather, they taught that individuals had the duty to aid others and lead vir-
tuous lives. The Stoics believed that individuals could avoid anxicties caused by the
pressures of Hellenistic society by concentrating their attention strictly on the duties
that reason and nature demanded of them. Thus, like the Epicurcans and Skeptics,
the Stoics sought ways to bring individuals to a state of inner peace and tranquility.

Religions of Salvation While the philosophers” doctrines appealed to educated clites, religions of salvation
enjoyed surging popularity in Hellenistic society. Mystery religions promised eternal bliss
for initiates who observed their rites and lived in accordance with their doctrines. Some
of these faiths spread across the trade routes and found followers far from their home-
lands. The Egyptian cult of Osiris, for example, became extraordinarily popular because
it promised salvation for those who led honorable lives. Cults from Persia, Mesopotamia,
Anatolia, and Greece also attracted disciples throughout the Hellenistic world.

Many of the mystery religions involved the worship of a savior whose death and
resurrection would lead the way to eternal salvation for devoted followers. Some
philosophers and religious thinkers speculated that a single, universal god might rule
the entire universe—just as Alexander and his successors governed enormous em-
pires on carth——and that this god had a plan for the salvation of all humankind. Like
the Hellenistic philosophies, then, religions of salvation addressed the interests of in-
dividuals searching for security in a complex world.

Greek travelers linked the regions of the
Mediterrancan basin in classical times. Although they did not build a central-

ized empire, the Greeks dotted the Mediterrancan and Black Sea shorelines

with their colonies, and their merchant fleers stimulated both commercial and
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cultural mreractions berween peoples of distant lands. Greek merchants, sol-
diers, and administrators also plaved prominent roles in thie massive empires of
Alevander and the Hellenistic rulers. Quite apart from their political and eco-
nomic significance, the Greeks also lett a remarkably rich culrural legacy. Greek
philosophy, liverature, and science protoundly influenced the intellecrual and
cultural development of peoples trom southwest Asia to western Furope. The
Greek polers and the Hellenistic cities provided nurturing environments for
rational thought and academic pursuits, and the frequent travels of the Greeks
promoted the spread of popular religious faiths throughout the Mediterrancan
basin and bevond. Like classical Persta, China, and India, the Mediterrancan

basin becane an mntegrated world,

CHRONOLOG Y

2200-1100 B.C.E. Minoan society

1600-1100 B.C.E. Mycenaean society

800-338 B.C.E. Era of the classical Greek polis
around 600 B.C.E. Life of Sappho

500-479 B.C.E. Persian Wars

490 B.C.E. Darius’s invasion of Greece
490 B.C.E. Bartle of Marathon

480 B.C.E, Xerxes’ invasion of Greece
480 B.C.E. Battle of Salamis

479 B.C.E. Battle of Plataca

+70-399 B.C.E. Life of Socrates

+43-429 B.C.E. Pericles’ leadership in Athens
431-404 B.C.E. Peloponnesian War

+30-347 B.C.E. Life of Plato

384-322 B.C.E. Life of Aristotle

359336 B.C.E. Reign of Philip I of Macedon

336-323 B.C.E. Reign of Alexander of Macedon
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