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 The Many Faces of Lady Jane Grey
'In Life Northumberland put her in royal garb. In death others would dress her up to suit themselves.' Protestant martyr and anti-Catholic icon, prodigy of Renaissance learning, model evangelical schoolgirl, star-crossed lover, Hollywood heroine? As a new film prepares to give Lady Jane Grey her 1980s face, Frank Prochaska examines the changing images History has given the 9-day Queen of 1553.
The story of Lady Jane Grey, the 'traitor-heroine of the Reformation', is perhaps the most poignant personal tragedy in British political history. The grand-daughter of Henry VIII's younger sister Mary and eldest child of the Duke and Duchess of Suffolk, this unworldly though resolute girl was flattered, favoured, and ultimately butchered on the block of political expediency. In a more settled age she probably would have lived a quiet, privileged life in the service of her family and her religion. She might have remained unscathed in the turbulent politics of the mid-sixteenth century but for the recklessness of her parents and the ambition of her father-in-law, the Duke of Northumberland, whose desire to make her queen upon the death of her cousin, Edward VI, ended in calamity. Yet in British constitutional history her fall from grace is not considered a national disaster. Here she is but a vapour, an insubstantial thing whose reign marks little of consequence save a brief delay in Mary's rule. What she might have become had Northumberland succeeded and her reign endured is pure speculation, except to say that if she had had the army which hedges kings the grounds for her claim to the succession would appear more convincing. 

Dead before her seventeenth birthday, few historical characters are so often met yet so little known as Lady Jane Grey. Academic historians have tended to ignore her because of her constitutional unimportance and the problems of documentation. A few biographers have struggled to sift fact from fiction with mixed success, but a full-bodied portrait is impossible given the fragmentary evidence of her fragmented life. She is unusual in that artists and imaginative writers have played such a significant part in her reconstruction, or one might say more accurately her apotheosis. Many people have come into contact with her only through children's books, the theatre, cinema, Harrison Ainsworth's novel, The Tower of London, or Paul Delaroche's dramatic paintings. The iconography of Jane is a fascinating subject in itself. 

Innocence offended is the stuff of legend. It is not misleading to say that Jane was a gifted girl, who, obedient to the wishes of her parents, married Lord Guildford Dudley, reluctantly became queen, was deposed by Mary Tudor, tried, found guilty of treason, and executed. This sketch suggests some of the elements of a fairy tale and is easily turned into one. The political confusion of the mid-1550s encouraged the fanciful, for many works by or about Jane were lost or purposely destroyed, perhaps even portraits. Rumour and speculation tilled the gap in the public record. Fantasy was given further licence in the decades immediately after her death because it was then impolitic to write about her. Whether by error or deliberate lie, myth fused with history in a way so irresistible that few writers checked the facts even when and where they were available. Who would wish to impugn a girl so highborn and so ill-used? Better to point a moral with her tragic tale. In life Northumberland put her in royal garb. In death others would dress her up to suit themselves. The mythic Jane who has emerged may be more to the public's taste than the historical Jane could ever be. Her many faces are fascinating, less for what they tell us about her than for what they tell us about ourselves. 

Embellishments in the written record began to fill out the bare bones of Jane's story soon after Mary's death in 1558. Ballads were among the first to take her up. They depicted Jane and Guildford as blameless victims of parental miscalculation: 'The thyng our fathers toke in hande/ was neither his nor my consente'. (See F.J. Furnivall, Ballads from Manuscripts.) There was no mention here that Jane might have erred in accepting the crown or that Guildford wished to be king despite his wife's objections. Another ballad, in part Elizabethan, asked why innocence should be so wronged and ended with a bitter attack on Mary: 'For Popery I hate as death/ and Christ my saviour love', cries Jane. This was Jane as the embodiment of anti-Catholicism, a role she never deserted once Protestantism became fully established in England. It is very unlikely that a last minute conversion to Rome would have saved her, but to Protestants, especially puritans brought up on Foxe's Book of Martyrs, Jane died 'for faith and purity'. In their imagination she had a Christ-like holiness, and as such could do no wrong. 

Jane the unrivalled scholar has been as appealing as Jane the Protestant saint. Her surviving letters suggest that she was academically gifted, though perhaps less than a genius. But most of her champions have been influenced less by her literary remains than by Roger Ascham, who mentioned her briefly in his work The Schoolmaster, published posthumously in 1570. That Ascham wrote about their meeting at Bradgate more than a decade after the event to give support to an argument about education is rarely mentioned. This, of course, does not make his description of Jane untrue, but one must suspect it as overblown. To Ascham she was the 'sweet and noble' lady, whose sole pleasure was the pursuit of knowledge and whose devotion to her gentle tutor Aylmer was in stark contrast to her fear of her cruel and overbearing parents. This portrait of a sad, thoughtful girl was especially attractive to Protestants, who varnished it and hung it beside Jane the martyr. 

Many of the features which would be associated with Jane came together in what was the most fulsome tribute to her ever written, Sir Thomas Chaloner's Elegy. He wrote the poem while on diplomatic service in Spain in the early 1560s, but it was not published in England until 1579, years after his death. Written in Latin, it describes Jane as without peer in learning, soul, or beauty and comparable with Socrates for steadfastness in the face of death. Her 'murderer', Queen Mary, is savaged throughout. (Chaloner, though a Protestant, had been in Mary's employ.) Most intriguing is his assertion that Jane was pregnant at the time of her execution. Perhaps he knew something that his contemporaries did not, but it is more likely that a pregnant Jane was a deceit which made the 'marble-hearted' Mary appear all the more vile. While most of us do not expect historical accuracy from poets, it is interesting to note how often later champions of Jane would pull Chaloner's Elegy off their shelves and hold it up as truth. 

One should not expect historical accuracy from playwrights any more than poets. In historical drama distortions of the subject are inevitable, for events must be condensed, complexities of doctrine and politics simplified. Moreover, vigorous narrative must take precedence over accuracy of detail if a play is not to be dull. With Jane dramatists have sought to serve their art by turning her into a romantic heroine. The first play to do so was by John Webster and Thomas Dekker. First produced in 1602 (published 1607) Lady Jane survives only in fragments, but enough remains to suggest that Webster was not writing with historians in mind. Much is made of the trial, for instance, in which Jane and Guildford 'my Dudley mine own heart' plead for each other's lives. (No defence was made in the actual trial where they both pleaded guilty.) On the day of their execution Jane laments: 'My dearest Guildford, let us kiss and part'. In this fiction Jane is executed first and her head brought to Guildford. The Duke of Norfolk concludes the play with the lines: 'And now their heads and bodies shall be joined/ And buried in one grave as fits their loves'. What little is known about their relationship would suggest that they were unlikely to have enjoyed one another's company, but in the theatre, as elsewhere, Jane and Guildford have been lovers ever since, perhaps in posthumous compensation for lives which seem too sad, too tragic, for us to bear. 

At the end of the seventeenth century the playwright John Banks produced a more robust and sensual couple in his Innocent Usurper: or, the Death of Lady Jane Grey (1694, republished 1729). 'To see her is the blessing of the eyes', coos Guildford, 'but to lie by her panting side, and hear the beatings of her heart, love's softest language'. Not to be outshone Jane says of Guildford: 'The rose of youth/ the majesty of Kings/ Mildness of Babes, and fondness of a Lover, are all Angelically mixt in him'. In a fresh invention Jane accepts the crown only when Guildford threatens suicide by falling on his sword. As in Webster, a trial without a spirited defence is anathema, and the lovers plead for each other's lives. Drawing on Chaloner's Elegy, Banks alludes to an 'abortive infant' at the end of the drama. This fitted well with the strident anti-Catholicism of the play, which was likely to suit the prejudices of England under William III. 

In the eighteenth century Jane takes on several fresh disguises, perhaps the most notable being her appearance in The Tragedy of the Lady Jane Grey written by the playwright and poet Nicholas Rowe. First performed in 1715 it was dedicated to the Princess of Wales. Ingenuously, Rowe admitted that he heightened. Jane's features 'to make her more worthy of those illustrious hands to which I always intended to present her'. The use of Jane to flatter patrons was not unique to Rowe: the poet Edward Young did it in his poem The Force of Religion; or, Vanquish'd Love, which he dedicated to the Duchess of Salisbury in 1714. Rowe's play is an encomium to a Tudor princess who might be confused for a Hanoverian, if only by a Hanoverian. The anti-Catholicism is cleverly interwoven with the plot, for Jane puts down her Plato and picks up the crown only to save English Protestantism. At the end of the play Mary offers Jane and Guildford life in exchange for a recantation of their faith, but London was not worth a mass and they 'bend their heads with joy'. The love story is elaborate. There is more than a hint that Jane was in love with her cousin Edward VI. Just as fantastically, Jane becomes a Commonwealth queen. Like Hugh Latimer and John Hales she would save England from social dislocation: 'My whole heart for wretched England bleeds'. 

The works on Jane began to multiply at the end of the eighteenth century, taking on new forms and changes of interpretation. On the continent La Place and Madame de Stael-Holstein, among others, found her story compelling. (The French and German writings on Jane are a subject in themselves.) In England a host of writers, though few of any distinction, adapted her for their own purposes. The reasons for her popularity in the early nineteenth century are complex, but the peculiar configuration of anti-Catholicism, cheap print, and a large female reading public certainly played a part. Chapbooks, female, magazines, 'histories', biographies, religious pamphlets, and children's books told her tale with didactic enthusiasm. One might expect from these works a higher level of historical accuracy than in the aforementioned plays, but most lack any spirit of genuine historical inquiry. Most of them appear content to enlarge on Ascham's The Schoolmaster, Chaloner's Elegy, or the works of partisan churchmen. Even Nicholas Rowe is trotted out by one 'biographer' as an authority on Jane. 

We should not be too severe with these popular writers when many celebrated historians, who might have been expected to show more restraint, contributed their weight to the hyperbole and myth-making about Jane. Bishop Burnet, parroting the Protestant line, called her 'the wonder of the age' in his History of the Reformation (1679-1714). Oliver Goldsmith lifted this phrase for his History of England (1771): 'All historians agree that the solidity of her understanding, improved by continual application, rendered her the wonder of her age.' David Hume also depended heavily on Burnet and other Anglican worthies for his interpretation of Jane. In the History of England he added his authority to Jane's romance with Guildford. To Hume it was Guildford, so 'deserving of .her affections' whose entreaties persuaded her to accept the crown. Hume does admit that this was an error of judgement on Jane's part, but he is quick to excuse it. Few writers, however learned, were inclined to find fault with her. The Catholic historian John Lingard, writing in the early nineteenth century, was bold enough to find a blemish in her character (she liked dresses overmuch) and to remind her promoters that they seem 'to have forgotten that she was only sixteen.' 

In England in the decades following the French Revolution Jane was taken up by the evangelicals, who were more interested in encouragements to practical piety than in impartial scholarship. Evangelical Jane is a remarkable concoction. Prim and tidy, she is not much seen on the stage in these years. Prose not poetry is her metier. Her faith is now legendary and resembles her execution dress, both spotless and both ready to be worn at moment's notice. Her promoters multiply her virtues and magnify them out of all proportion. As the Lady's Monitor declared in 1828, she inherited 'every great, every good, every admirable quality, whether of mind, disposition, or person'. Even the philosopher William Godwin, unremarkable for his piety but always in need of cash, wrote a hagiography of Jane for children in 1806 under the pseudonym Theophilus Marcliffe. To Godwin, Jane was 'the most amiable and accomplished woman in Europe' and 'the most perfect model of a meritorious young creature of the female sex to be found in history'. One wonders what Mary Wollstonecraft, his wife, would have made of all this. 

Godwin contributed to the transformation of Jane into a model of female propriety and virtue suitable for the education of young ladies. One Memoir of the Life of Lady Jane Grey (1834) was explicit on this point. Written out of 'maternal feelings' it was hoped that Jane's 'character, conduct, and perserverance might create a sentiment of admiration, and, perhaps, some little emulation in the hearts of her children'. The Lady's Monitor agreed: 'What a model for the youth of her sex does this noble girl afford'. As an educational example Jane's scholarship comes to the fore. The literary works attributed to her show her to have a knowledge of English, Latin and Greek; but drawing on Chaloner's Elegy, Jane's nineteenth-century promoters had her the mistress of eight languages, including Hebrew, Chaldee, and Arabir. Rarely has a reputation for scholarship been so cheaply earned. Perhaps tearing that Jane would look a prig, which she must have done to many of her contemporaries, some writers neatly rounded off her education to include 'ordinary feminine' accomplishments. So this 'mild, humble, and modest spirit' was also distinguished for her skill in needlepoint and music, just like the ideal Victorian girl. 

Stitching and praying, doing her lessons and practising her lute, Jane was not very sexy in the nineteenth century. The evangelicals had a weakness for heroines of romantic proportions, but they did not wish to emphasize the physical. There was no 'panting' at Guildford's side as in Banks's Innocent Usurper. The love between them here leans heavily toward conjugal affection, a tenderness bordering on brotherly and sisterly devotion. As one writer put it, the story was 'not a love-tale, and it would be degrading to indulge in sentimental effusions'. The approved version of Jane's marriage (see, for example, Lady Jane Grey: An Historical Tale, 1791) saw her as a comely housewife, devoted to her parents, her in-laws, and to the local community. No mention here that she and Guildford were not ideally matched, or that she was reported to have contracted a skin disease brought on by her worry that her mother-in-law was trying to poison her. Rather, one pictures the young couple in family prayers, or Jane and the Duchess of Northumberland arm in arm on their district visiting rounds. 

Interpretations of Jane have always had implications for the way in which those around her are characterised. By the nineteenth century Jane had become too pure to be coupled with a libertine, too wise to be associated with a fool. Most writers recognised that very little was known about Guildford Dudley, but he had to be virtuous if Jane married him. So Guildford, who some evidence suggests was a wilful mother's boy, indeed a crybaby, became what was asked of him. In the nineteenth century this was typically the 'chivalrous' behaviour associated with his 'illustrious' birth. As the devoted couple must be innocent, villains were required to explain their tragic downfall and to exculpate them from guilt for their part in usurping the crown. Mary, of course, comes centre stage as an unfeeling bigot. So too does the Duke of Northumberland, whose evil designs are often highlighted. The fact that he converted to Catholicism before his execution was further proof of his perfidy and unsound mind to Protestants. 

Probably the most widely read version of Jane's story has been William Harrison Ainsworth's The Tower of London, published in 1840. As a romantic novel it marks a departure from the didactic, often religiously inspired works on Jane which preceded it. Often republished, it continues to be read by adolescents who enjoy romantic fiction and by a few academics who would have us believe that Ainsworth is an undiscovered Dickens. Adorned by Cruickshank drawings, The Tower of London is perhaps the most evocative treatment of Jane's world ever written. The plot is filled with giants, spies, and assorted villains, some historical, some legendary. Jane, who had put on height and glamour by 1840, is tall, beautiful, wise, majestic, and 'passionately attached' to the handsome and chivalrous Guildford. She is given a more rounded emotional life by Ainsworth than is usual, for all was not happy in the Dudley menage. In what might be seen as a lapse into something resembling the truth of their ill-fated marriage', the young couple are permitted a row, over the issue of Guildford's demand to be king. Jane refuses and Guildford walks out in a huff. The squabble is soon overtaken by events, however, as Mary enters the Tower in triumph. 

Ainsworth treats Queen Mary fairly by the standards of his time and with more generosity than many eminent historians have been able to muster. Generously indeed, since his Mary pardons Jane and Guildford after their trial and releases them to live in retirement at Sion House. Here the impetuous Guildford plots his revenge and ever eager to wear a crown he joins Sir Thomas Wyatt's rebellion. Jane denounces the plot as futile, but she is unable to talk Guildford out of it. Unwilling to betray him she falls 'prey to grief almost to despair'. In the abortive rising Guildford is captured; Jane surrenders and pleads with Mary to spare his life. Now a pardon is conditional upon reconciliation with Rome, which neither Jane nor Guildford can contemplate. Sustained by their faith, they reject the entreaties of Mary's confessor Feckenham, declare their undying love to one another, and go to the block with dignity. 'The axe then fell, and one of the fairest and wisest heads that ever graced the human form, fell likewise.' 

Dramatists returned to Jane in the 1880s. No fewer than three plays were published in that decade: Robert Buchanan's A Nine Days' Queen, produced successfully on the West End in 1880; The Earl's Revenge or Lady Jane Grey, by J.W. Ross, a five act verse drama (1882); and John Dudley, A Tragedy for Stage and Closet by Scriptor Ignotus (1886). This last work appears never to have been performed, but in some respects was the most interesting. In common with all the other plays about Jane, she is cast as a radiant girl whose face 'might well overthrow a world of hearts'. And as in several other versions Guildford presses the crown on her: 'What! Guildford's hand! – the index of my soul! Could that become the instrument of ill? Nay, then 'til Heaven speaks here – I am Queen.' The play is, nonetheless, a defence of Mary rather than a narrative of Jane's tragedy. Towards Jane, Mary is charitable in her instincts and tolerant in her views. As the play ends with the execution of Northumberland the question of Mary's responsibility for Jane's death is avoided. Even Northumberland appears human in this drama, which is unusual in avoiding the black and white moral references which feature in other versions of the tragedy. Perhaps this is why Scriptor Ignotus (presumably a Catholic) found it difficult to get Victorian theatre managers to accept it. 

While popular historians and biographers continue to recreate Jane, it is likely that in future more people will come into contact with her through cinema or television. This process began in 1936 with the film Tudor Rose (Nine Days a Queen in America) directed by Robert Stevenson and starring Cedric Hardwicke as the Duke of Northumberland (called the Earl of Warwick throughout), John Mills as Guildford, Nova Pilbeam as Jane, and Sybil Thorndike as her nurse. Critics admired it for its poetic language, fine acting, and artistic integrity. A glance at the props and costumes alone refutes the publicity which called it 'unbending in regard to accuracy'. But there is some history in it, which is perhaps surprising when we consider that it concentrated the politics of 1547-54 into about seventy-eight minutes and aimed to sustain an entertaining and moving narrative. As history it is rather more accurate than any of the plays about Jane. Like most of them it cast Mary as an implacable fanatic; and, of course, Guildford and Jane are star-crossed lovers, though this is treated tamely and to little purpose. 

The 1980s face of Jane may be seen in the film directed by Trevor Nunn, Lady Jane, which will be shortly on release. Produced by Peter Snell with a script by David Edgar and starring Helena Bonham Carter as Jane and Cary Elwes as Guildford, the story is played as a romance, set amidst a darkening world of domestic intrigue and national crisis. In her sensuality and political consciousness this Jane is reminiscent of her early eighteenth-century namesake, though attention is paid to her religious and scholarly inclinations. The large number of scenes in the film allows for the inclusion of historical incident and a good deal of what might be called historical effect. As with Tudor Rose there is more accuracy of detail than in the earlier plays, where, even had the dramatists wished to get things right, the constraints of staging were greater. But as Trevor Nunn has said, his film is essentially about the legend, written and directed with a knowledge of the historical Jane. Though visually beautiful, it aims to be a psychological portrait rather than an historical pageant, a narrative of the gradual destruction of an unworldly girl by forces beyond her control. This may capture the psychological truth about Jane far better than the host of former plays, poems, ballads and didactic writings. A later generation will have to judge whether this version is any less obviously the child of its time than earlier ones.

· Frank Prochaska is a historical adviser on the film Lady Jane, and author of Women and Philanthropy in Nineteenth-Century England (Clarendon Press, 1980).

The Reign of Mary Tudor - A Reassessment
 

Michael Hutchings argues that for too long Protestant historians have concentrated on the negative aspects of the era of ‘Bloody Mary' and that, in sharp contrast, there are positive achievements to her credit.
A reassessment of Mary Tudor, who ruled from 1553 to 1558, is much needed. For too long she has been denigrated. A. Pollard, for instance, concluded in a. famous dictum that 'sterility was the conclusive note of Henry's reign', and his pupil, S.T. Bindoff, pronounced Marian England 'politically bankrupt, spiritually impoverished, economically archaic, and intellectually enervated' at her death. The reasons for these negative verdicts lie in part with Elizabeth I, whose reign has been so eulogised as to obscure the years prior to her accession. Even the latest PolyGram film Elizabeth I, with the aid of computer wizardry, bolsters the myth of 'Gloriana'. Fortunately, however, the emphasis of recent scholarship has been on the real achievements of the reign. Professor Eamon Duffy of Magdalene College, Cambridge, insists that 'a convincing account of the religious history of Mary's reign has yet to be written’.

Recently scholars have begun to argue that Mary 'failed' not because her policies were wrong but 'because by sheer misfortune she ran into the worst harvests and epidemics in the century and died before her work had any chance to take root'. As to whether Mary may have misjudged her subjects in any fundamental way, Professor R. Tittler has argued that 'the conservative supremacy was gradually being reasserted in the country and that, given the similar conservatism of the majority of the peerage, political opposition to a Catholic government would have been overcome within a few years'. Other scholars have argued, like Dr Pogson, that the 'traditional church regained much of the ground it has lost, even within five years, and that had Mary's reign continued, the English Reformation would have aborted from the top as it had been initiated from the top'. Indeed it is now customary to argue that the Marian government pursued a coherent and generally well thought out strategy for the restoration of Catholicism Dr Jennifer Loach has found little trace of organised opposition in Mary's parliaments and much evidence of a sensible and constructive legislative programme.

This brief article aims to accuse and renew interest in Mary Tudor a. considered from new perspectives by examining the importance of wills, 'Foxey' executions, the exile and toleration of Protestants, printing and propaganda, as well as economic and social policy.

Restoration by the people, for the people
Professor Eamon Duffy in The Stripping of the Altars demonstrates that the Marian Restoration was not an external act inflicted on parishes by official decree and enforced by bureaucratic procedure, as was done with the dissolution decrees under Henry VIII and Edward VI. The real hallmark of the Marian church (shown in court act hooks, visitations and church warden's accounts) was local enthusiasm, an enthusiasm which produced large sums of money raised at great speed, to devote to popular ecclesiastical projects and civic festivities of the great feasts of the Church, curtailed under Edward.

York's St George's day procession, with an image of the saint carried through the streets 'according to ancient custom of this city', was reinstated by the mayor and aldermen. Corpus Christi plays were revived at Ashburton, Chester, Coventry and Norwich. As Professor Haigh of Oxford states, 'Parishes were not now buying optional extras as the mood took them, and when funds allowed, they were financing crash revival programmes at heavy cost'.

Since many of the Reformation changes had been resented in the parishes, religion may now be recognised as one of the elements in Mary's appeal. In Henry's reign old usages had been questioned, in Edward's processions had been forbidden, images and altars smashed and the Mass suppressed. As Professor J. Scarisbrick announced in The Reformation and the English People, 'on the whole, English men and women did not want the Reformation and most of them were slow to accept it when it came'. But it is Professor Haigh who neatly sums up what appears to be the new orthodoxy: 'It was the break with Rome which was to cause the decline of Catholicism, not the decline of Catholicism which led to the break with Rome'.

So, on her accession in 1553, Mary cou1d draw not only on a deep well of sympathy for her own position but affection for the old ways and a large measure of revulsion against the sheer destructiveness of Protestant change.

Wills and Catholicism
It has been pointed out by Duffy that historians had failed to note the pre-Reformation precedents for types of will formulae taken to be distinctly 'Protestant' and have ignored or discounted factors which led Catholic testators to omit or change Catholic formulae and bequests. The restoration of preambles to include the saints and prayers for the living and dead during the reign of Mary is of great significance as they represent 'an important aspect of Marian orthodoxy, the base line of a Catholicism which was anxious to spell out the teaching which had dominated the Church's deathbed ministry throughout the Middle Ages, and thereby to neutralise the claims of the reformers to z mono- poly of faithfulness to a Christocentric gospel'.

Foxe and executions
On 18 May 1553 the Queen issued a proclamation making clear her own desire for the restoration of Catholicism, which duly came about in August. Mary and her bishops had only a little difficulty in reviving the old heresy laws the following year. From 20 January 1555 heretics convicted by the Church courts faced death by burning.

The facts are that in the last four years of Mary's reign, something like 273 of her subjects were executed for obstinate heresy. Acts and Monuments (Foxe's Book of Martyrs) is the historian's sole available source for much of the story. Yet while what Foxe has to tell runs to 1,889 pages of close print, nearly a third of this text has nothing to do with the lives of his heroes; and of the 1,302 pages given to their lives, nearly two-thirds, 832 pages in all, describe only 17 of the 273 victims on Foxe's list. Despite its size, the book is therefore far from authoritative. What of Foxe's reliability?

The execution of Thomas Cranmer provided English Protestantism with one of its most dramatic and moving martyr stories and an enormously prestigious propaganda success. Yet modern scholars tend to claim that Foxe exploited the Anabaptists by representing them as Protestant martyrs, whereas they would have suffered the same death at the hands of the Edwardian regime had Cranmer's reformed canon law ever come into force.

One striking fact about this violent attempt of Mary's government to stamp out heresy is that it was confined almost exclusively to London and the south-eastern counties. A good third of Foxe's martyrs came from the counties of Essex and Kent – 111 out of 273. Is it again merely coincidence that for the most part he chronicles little but their names? Perhaps he really knew no more about them than this. It is true, however, that the Marian government failed to profit by the advice of those who had experienced the campaign against heresy on the Continent at 6rst hand. Significantly Phillip II's Spanish advisers were among those who urged caution in the policy of executions.

The exile and toleration of Protestants
The persecution, and the subsequent waves of Marian exiles, has monopolised the study of Mary's reign for too long. Marian Protestantism as a movement is reasonably well documented, partly because of the high status of those who left England, but there has been a naive assumption that all those who left England during Mary's reign were all religious exiles.

The exiles found the means to enjoy their property, which was often administered on their behalf by friends and family left behind in England. 'The government's attempt to inhibit the passage of money and goods to exiles abroad provoked one of the few serious parliamentary revolts of the reign, a rare public act of defiance to the new regime'. Not the severity of its policies but this failure to cut the finances of the finances of the exiles, and to restrict their flow of literature, may well have been a cause of the failure of the Marian regime. Certainly many Protestants, including some foreign Protestants, continued to live in England.

The vast bulk of the foreign population, comprising as many as 10,000 of London's total population of 100,000 inhabitants, was made up of French and Dutch Protestant refugees. There were also German and Italian merchants. Many foreigners had come to London for traditional economic reasons – to find work – or to profit from a market demanding new skills and luxury goods. Brewing, for example, had always relied heavily on foreign expertise, ever since beer brewing was introduced from Germany; and in the associated trade of cooperage some- thing like 30 per cent of all workers were foreign-born. Their potential threat to the security of the government, and their impediment to the successful re-establishment of Catholicism, saw the closing of French and Dutch churches. However, if the authorities thought that all remaining foreign residents had left London they were mistaken. A proclamation only required those who had not applied for 'Denizen status' to leave; but this was to exclude many foreigners, including some members of the foreign churches. Denization was a sort of quasi-naturalisation and conferred significant economic and legal advantages. Consequently most foreigners who envisaged settling permanently, and could afford the fees, applied to be registered. Some of those who remained were protected by the solidarity of fellow, Catholic, merchants who did not wish to see them suffer.

Printing and propaganda
Mary's government has often been accused of failing to understand the importance of printing, so that it 'lost the battle of the books'. If this was true it was the product of circumstances. Publication had already fallen from its peaks in 1548 and 1550, and if there were fewer printers it was because Protestant printers had lost their licences and many foreigners had returned home. Yet it was only in 1556 and later, when perhaps the market had been supplied, that the volume of publications declined significantly. As expected, most of the Protestant response, totalling some 114 titles, was produced on the Continent and smuggled into England. Fewer than 100 works of Catholic propaganda and polemic were issued in the five year period.

Yet we have to take account of quality and not merely quantity. We should not underestimate the quality of those Catholic works which were published. Eamon Duffy, for instance, points to the importance of primers, which have been virtually ignored by historians, especially the Wayland Primers which carried the government's stamp of approval. These books undoubtedly commanded a very high readership, offering an unrivalled insight into the religious preoccupations of the people who used them. Many Marian Catholics had a deep sense of the value of the scriptures. Only Protestant versions of the Bible were suspect in Marian England, not English Bibles as such. A project for a new English translation of the New Testament was agreed at the London Synod towards the end of 1555.

Economic and Social Policy
The economic and social policies of Mary Tudor's reign have, unfortunately, attracted very little attention. In the financial arena, with the aid of William Paulet, who retained his post as Lord Treasurer from 1550 to 1572, financial stability and strength was gained. The Muscovy Company was formed to open up trade opportunities with Russia in 1557 (a prototype of a new trading organisation). The navy was rebuilt and the militia reorganised – a milestone in English 'military history. D. Palliser, in his book England's Social and Economic History, states that in 1555 a new book of rates subsequently increased the Crown's revenue from customs. War with France prevented Mary from liquidating the Crown's debts, but she continued to be able to borrow money in Antwerp at normal rates (12- 13 per cent) because of her good credit whilst the French and Spanish Crowns went bankrupt in 1557. Mary ‘nearly revalued the coinage and, although the reform was deferred, Elizabeth’s government could never have tackled the problem so swiftly had the ground not been prepared’.

To rectify declining and uncontrolled standards of production in towns and industry, statutes were issued for the proper manufacture of particular wares. They ‘had the additional effect of placing regulatory jurisdiction in the hands of the local authorities’. This type of centralisation, by providing efficient and systematic measures regulated by law, constituted a landmark in the history of economic strategy.

To prevent unemployment and the loss of prosperity in towns because of competition in retail sales by the denizen of the countryside, three major acts were passed: the Retail Trade Act, the Weavers Trade Act and, the most comprehensive clothmaking legislation of the century, the Wollen Cloth Act. It is also of note that five hospitals were re-endowed by Mary, notably the Savoy Hospital in London and St Leonard’s in Newark. Licences were granted for seven more. She endowed only a few grammar schools but granted licences for at least sixteen others to be set up by towns or individuals from their own resources. Confraternities were encouraged, particularly those whose charitable works supported hospitals and the poor.

Mary's real tragedy was to be overwhelmed by demographic and agrarian difficulties. The disaster of 1556-1558, when epidemics of' typhus and other diseases were followed by an outbreak of influenza, caused the greatest mortality crisis of' the 16th century. In addition, heavy rain caused disastrous harvests in 1555 and 1556.

Cardinal Pole
After twenty-three years of exile, caused by his opposition to the king's divorce, Cardinal Pole, a magnificent yet now largely forgotten first cousin of Henry VIII, returned to England. He was allowed into the country only in November 1554, after it had been agreed with Rome that Church property and lands could be kept by the private individuals who had bought them. On 30 November, at Whitehall, Pale absolved the members of both Houses 'with the whole realm and dominions thereof, from heresy and schism'. Michiel, the Venetian ambassador, saw Reginald Pole as the trusted key advisor during the last two years of Mary's reign.

Pole's outstanding contribution was the Synod's provision for the training of future clergy and the provision for education to produce quality clergy, thus, anticipating the seminary decrees of the Council of Trent. Indeed, it .has been pointed out by Professor Eamon Duffy that 'there is something intrinsically problematic about the notion of Marian failure to discover the counter reformation, since Trent was suspended in 1552, and was not to reconvene until both Mary and Pole had been dead for more than three years'.

Philip II and foreign policy
Everyone knows that Mary married Philip of Spain and that, in her foreign policy, England lost possessor of Calais. Both of these facts are held against her, but unfairly. When the marriage articles were drawn up, they were 'as favourable as possible for the interest and security and even the grandeur of England'. Though Philip should have the title of king, the administration should be vested wholly in the Queen; no foreigner should hold any office in the kingdom; no change should be made in the English laws, customs and privileges; £60,000 a year should he settled on the Queen as her jointure to be paid by Spain if she outlived Philip; the male issue of this marriage should inherit, together with England, both Burgundy and the Low Countries and, if Don Carlos – Philip's son by his former marriage – should die leaving no issue, the Queen's issue, whether male or female, should inherit Spain, Sicily, Milan and all the dominions of Philip. Even before the marriage ceremony Philip's father, the Emperor Charles V, gave a deed consigning to his son the Kingdom of Naples and the Duchy of Milan, thinking it beneath the dignity of the Queen of England to marry one who was not a king. 'What transaction was ever more honourable to a nation than this transaction was to England? What queen, what sovereign, ever took more care of the glory of a people? '

The Tapestry Room in St James’s Palace, where Mary signed away Calais, still exists, and adjoining it is the Chapel Royal where Mary's heart is buried in a silver box. (We recall her famed words on the loss of Calais – that if they opened her body they would find 'Calais' lying in her heart.) Yet if the Queen had lived longer, Calais would in fact have probably been restored. Philip had freely offered help to defend it, 'but the English council, over-wisely jealous of Philip, neglected both his advice and proffer', In 1558 Philip and the King of France discussed terms for peace and one of Philip's was the return of Calais to England. However, Mary died in the midst of these negotiations, and the future and over-rated patriotism of Good Queen Bess renounced forever England's rights to Calais for a pot of lentils (125,000 Crowns)!

Conclusion
No, 'sterility' cannot be said to be the conclusive note of Mary's reign. She was very much supported by the common people; and as for the nobility, their contentment was to see their 'newly privatised monastic lands left alone'. There was a quiet restoration of piety, and the favourable mood of the people was reflected in their wills and in their devotional and catechistic material. Too much attention in the past has been focused on the executions, and we now have a fresh insight into the large population of foreigners, including foreign Protestants, who remained safely in England on account of economic factors.

The Marian church and government amply met the false charges of failing to win the printing, book and propaganda campaigns. Mary also gave financial stability to England by sound legislation and genuine attempts to counter unemployment and social problems.

Above all, simply by establishing her own claim to the throne – at the expense of Lady Jane Grey – and by successfully maintaining it, Mary re-established the legitimacy of the Tudor succession. Elizabeth was thus greatly in her debt. Had Mary lived longer, many more of her plans might have succeeded, but tragically she and her first minister, Cardinal Pole, both died on the same day, 17 November 1558, said to be victims of the influenza epidemic which struck after one of the worst harvests of the century. It is indeed true that, as Duffy challenges, that a reassessment is needed of Mary’s reign.
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Mary Tudor and the Re-Catholicisation of England
Has our image of Henry VIII's elder daughter as 'Bloody Mary', burning Protestants and unhappily married to Philip of Spain, clouded our assessment of how close she came to restoring the old religion? Jennifer Loach offers a provocative reinterpretation.
The re-Catholicisation of England under Mary Tudor has traditionally been perceived as an abject failure, a mere hiccup in the nation's triumphant – and inevitable progress towards 'true religion', that is, Protestantism. Mary's restoration, after all, survived her death by no more than a few months, Elizabeth's first parliament seeing the immediate return of the royal supremacy and of the Edwardian Prayer Book. 

However, recent work on the parliamentary history of the 1559 Church Settlement has suggested that the reinstatement of Protestantism on Mary's death was the result of events at court and in the House of Lords, and is not evidence for any widespread public demand for change. There is also now overwhelming evidence for the survival of Catholicism well into the reign of Elizabeth. Was this no more than the conservatism of a largely rural society, or does it suggest that the Marian church was, in fact, built on firm foundations? 

That Edwardian Protestantism had not been universally accepted is undeniable – much of the north and the south-west of England, for example, as well as parts of Sussex and the Thames Valley, remained resolutely Catholic in 1553. Many parishes, like that of Chester-le-Street, greeted the news of Mary's accession by the spontaneous restoration of the Latin mass; in Grantham, Mary's proclamation was accompanied by the singing of the te deum, in Melton Mowbray the altar stones were back in place before mass was said for the dead king. Even in London, supposedly full of radical Protestants, there was much spontaneous rejoicing and the reappearance of hidden images of the Virgin and saints; a disgruntled Protestant reported that 'there is no news but candlesticks, books, bells, censers, crosses and pipes'. Mary was surely correct, therefore, in believing that many of her subjects would support her avowed policy of returning to 'that religion, which God and the world knoweth she hath ever possessed from her infancy hitherto'. The question that has to be asked is whether she went about that restoration in the best way possible. 

One of her first priorities, clearly in tune with public opinion, was the return of the ceremonies and physical beauties of the old faith. Even before the first parliament of the reign overturned all the Edwardian religious legislation, white-washed churches, decorated only with the royal arms and scriptural texts, were once more flooded with colour and movement as altars, statues and painted windows were replaced, and processions and ceremonies restored; some of the confiscated church plate was turned round as soon as it reached the royal coffers, and restored to the churches and chapels from whence it had come. In accordance with the Articles of March 1554, which ordered observance of 'all manner of processions' and 'laudable and honest ceremonies', Palm Sunday in London was marked by 'bearing of palms', and Good Friday by 'creeping to the cross ... with the sepulchre lights and the Resurrection on Easter Day'. Soon, anniversaries such as St Catherine's Day and St Andrew's Day were being observed with great solemnity, and craft processions, Corpus Christi plays and the old traditions forbidden by Protestants, such as May games and morris dancing, re-appeared. 

In July 1554, when Mary's marriage to Philip of Spain was solemnised at Winchester, the church exterior and the choir were lavishly hung with tapestries and cloth of gold, and the queen's chapel joined the Winchester choir in 'such sweet proportion of music and harmony as ... was never before heard or invented'. By the time of the formal reconciliation with Rome in November 1554, it would seem that the splendours of polyphony and the old high treble style were to be heard once more in many cathedrals and in the Chapel Royal, where the choir was occasionally supplemented by Philip's Low Country choristers, the capilla flamenca. Organs, silenced by reformers such as Holgate at York and Ridley in London, were tuned and restored – that in the Chapel Royal was in use by September 1553 – and song-books written out again. The demand of the reformers of the previous reign for musical settings which did not obscure the words of the liturgy had created some difficulties for church musicians, while composers such as Thomas Tallis and John Sheppard seem to have relaxed in the more congenial atmosphere of Marian England, producing various pieces with special emphasis on the word 'Maria' in homage to the queen. 

Mary and her bishops are often criticised for this emphasis on ceremonial, yet all recent work on pre-Reformation Catholicism has stressed the importance of such things to the ordinary parishioner. It was, of course, not possible to restore the church to its former glory overnight, and the authorities accordingly concentrated their efforts on improving the appearance of cathedrals and parish churches. They were especially determined that rood-screens should be re-erected and that the patron saint of individual churches should be adequately represented. 

Whilst some shrines were restored – for instance, that of Edward the Confessor was set up again at Westminster in March 1557, with 'a hundred lights' – no great official effort was made to revive places of pilgrim- age. Equally, although a few monasteries were restored, neither Mary nor the church authorities appear to have given them very high priority: only the return of the Benedictines to Westminster, where the installation of the new abbot, John Feckenham, in November 1556, was marked by numerous ceremonies 'after the old fashion', received much publicity. This is not surprising, for monasticism had had a bad press from the days of Erasmus, whilst Thomas Cromwell's propaganda efforts in the 1530s had undoubtedly increased English mistrust of 'bald-pated abbots'. In any case, neither shrines nor monasteries were usually the result of 'official' patronage, depending rather upon the inspiration of private individuals. 

Similarly, no concerted official effort seems to have been made to restore the fraternities, or lay associations providing members with a good funeral and regular masses for their souls, which had been so characteristic of late medieval English Catholicism. Again, this depended upon private initiative. One or two associations, like the Holy Ghost guild and confraternity at Guildford, were indeed refounded whilst others, such as the Jesus Guild at St Paul's, were restored in a different form. But there was no great rush to recreate such institutions, probably because two decades' experience of state confiscation of church property had produced great wariness amongst the laity. Thus, one York parishioner, when bequeathing a vestment to his local church in 1558, added to his will a proviso that the garment should return to his own family 'if the use of vestments do cease in churches', whilst a Kentish yeoman, leaving money for an annual obit (memorial service), added that the money should go to the poor 'if the same obit by order of law be abrogated hereafter'. 

The emphasis laid by the Marian authorities on the physical and ceremonial aspects of the church has been much criticised by historians of a 'Whiggish' bent, who characterise the Marian church as reactionary and sterile, 'backward-looking rather than innovative': Mary and her Archbishop of Canterbury, Reginald Pole, it is said, failed both to 'discover the Counter-Reformation' and to harness the earnest enthusiasm for biblical education that had blossomed under a Protestant regime. 

This charge of anti-intellectualism is a curious one to find levelled at an institution presided over by Mary and her academically distinguished bishops. The queen, like all Henry VIII's well-educated children, had been brought up to respect learning, and she showed in her numerous gifts to the church – she was the only Tudor after Henry VII not to exploit the church for the benefit of the royal coffers – that what she cared about was the quality, and particularly the intellectual quality, of her clergy. In addition to restoring the traditional dues, the 'first fruits' and 'tenths' to the church, and properties to the sees of York, Bath and Wells, and Gloucester, Mary also forgave many dioceses the debts that they owed in taxation. She was generous to both the universities during her life-time, and left in her will the substantial sum of £1,000 for poor scholars. 

In choosing bishops, the queen seems to have deliberately eschewed men of primarily administrative or political experience, looking instead for those with a strong academic background or considerable pastoral experience. Thus, Robert Aldrich, Bishop of Carlisle, was a former pupil of Erasmus, William Glyn, Bishop of Bangor, had been Lady Margaret Professor of Divinity in Cambridge until he was driven into exile by the Edwardian reforms, whilst another Edwardian exile, Ralph Baines, who was appointed to Coventry and Lichfield, had been Professor of Hebrew in Paris. 

But these were not merely academics, they were also men of decision and energy: indeed, it is ironic that we have so much evidence about the material and moral weaknesses of the Marian Church simply because the Marian bishops were so assiduous in their visitations. The most populated areas of Lancashire, for example, were visited in Mary's reign with a much greater frequency than they were in the reigns of Edward and Elizabeth. Bishop Bonner carried out a visitation of the diocese of London between September 1554 and October 1555, the diocese of Bath and Wells was visited twice, that of Chester three times. Ecclesiastical courts revived; in the diocese of Norwich, for instance, in which there had been only one prosecution for simony in the whole period between 1519 and 1553, nineteen cases were heard in Mary's reign. The consistory court of Chester heard forty-three varied cases between 1547 and 1550, and 133 between 1555 and 1558. 

The most significant of these academic and energetic bishops was, of course, the queen's cousin, Reginald Pole. Pole's ideas had been deeply influenced by the long years that he had spent as an exile in Italy amongst a circle of intimates that included almost all the prominent 'advanced' Catholics of the time – Gasparo Contarini, who had urged the doctrine of 'double justification' on the colloquy at Ratisbon in 1541; Girolamo Seripando, who repeated these arguments at the first session of the Council of Trent; the humanist poet, Marcantonio Flaminio, the noble patroness, Vittoria Colonna, and her protege and correspondent, Michaelangelo. A number of these early associates of Pole were subsequently to fall foul of the church authorities – Giovanni Morone was arrested on a heresy charge, for example, whilst Pietro Carnesecchi, who had been a member of Pole's household at Viterbo in the early 1540s, was actually executed on the same charge. 

The ideas of these Italian Catholic reformers heavily influenced the discussions of the Westminster synod, a conclave summoned by Pole in his capacity as papal legate between December 1555 and February 1556. One of the most interesting aspects of the synod is the emphasis it laid on the role of the bishops in providing a focus for reform: all prelates, the synod decreed, were to be resident, and lead 'spare and frugal' lives. They were to preach, or, if they were prevented from doing so, find substitutes, and they were to take great care that they ordained only suitable candidates. Clearly, Pole's notion of the 'reforming bishop' was modelled closely on the life of his old associate, Gian Giberti, Bishop of Verona, yet here, as in other matters, the Westminster synod pre-dated the activities of the Council of Trent, which did not, for example, reaffirm the importance of the bishops' duty to preach until after Pole's death. 

The synod also showed itself in favour of translating the Scriptures, an issue that had proved so controversial in the first two sessions of the Council of Trent that in the end it was impossible for the Council to make any statement on the question. At Trent, as elsewhere, Pole had been an advocate of vernacular scriptures, and the Westminster synod therefore began work on a translation of the New Testament, dividing it into parts in order that consideration might be given to difficult passages. 

Perhaps the most important 'legacy' left by the Westminster synod to the continuing deliberations at Trent, however, was the idea of seminaries, that is, training establishments for non-graduate clergy (from seminarium meaning seed-bed). The Westminster synod decided that one fortieth part of the fruits of a diocese, as well as a part of the income from vacant benefices and from those worth over £20 per year after deductions, should be used for the maintenance of schools, and to establish one such training college in every diocese. In the event, there was not time for the establishment of seminaries in England before Pole's death and the change of regime, but someone – it was probably the Veronese, Nicholas Ormanetto, who served as Pole's secretary and in 1556 became one of the Visitors of the University of Oxford – took the idea to the last session at Trent. Seminaries became one of the great tools of the Counter- Reformation church, and it was the seminary established by William Allen at Douai in 1568 that was to sustain Elizabethan and Jacobean recusants in their faith. Thus, far from failing to discover the Counter-Reformation, the Marian church in fact substantially shaped it. 

But the Marian church also learnt from the Protestants: it is incorrect to assert, as so many historians have done, that Mary and Pole 'did not aim to reconvert men and women of the word on their own terms by argument, preaching and persuasion'. Pole, like Gardiner, was cautious about the lay response to preaching, believing that 'men of carnal minds turn the word of God into an empty tickling of their ears, not food of their souls', but he personally despatched preachers to the diocese of Worcester in 1555 and to Salisbury in 1558, as well as using the apostate Pendleton in Lancashire in 1558. He also, it is true, refused an offer of help from the Jesuits, but Jesuits were by this time already politically suspect because of their close links with the papacy. Some of the other Marian bishops were, in any case, very enthusiastic about preaching: Cuthbert Tunstal, Bishop of Durham, instructed his dean and chapter to 

'sow the seed of the word of God ... lest through lack of knowledge of the Law of God the flock of Christ perish by spiritual famine', and it was at this time that the cathedral statutes at Durham were revised to lay greater stress on sermons. Mary herself also believed in the value of preaching. 

The Marian church authorities were well aware of the opportunities offered by the printing press, and devotional treatises, sermons, homilies or short talks, and catechisms poured out. Bonner had a particular feeling for the usefulness of the press, which he used for the routine administration of his diocese. His 1555 catechism for children was printed in various kinds of type-face, to make them familiar, as well as providing prayers in both Latin and English so that the young could 'learn thereby to read both the tongues', In the same year he also issued a short book of homilies for use in his own diocese of London, and later that year the legatine synod decided that a new book of homilies was needed for the whole church; in June 1558, when Pole wrote to Bartolome Carranza, Archbishop of Toledo who had paid a 

visit to England to help with the task of reconversion, he told him that Thomas Watson and John Blaxton were both preparing homilies in response to the synod's decision. By the end of the reign the cleric who was unable to compose his own sermons could, therefore, turn to Bonner's A profitable and necessarye doctryne, to Watson's Holsome and Catholic Doctrine concerning the Seven Sacraments, and to a variety of lesser works such as Fiue Homilies by Leonard Pollard, one of the Bishop of Worcester's chaplains. 

These books are often contrasted unfavourably with the 1547 book of homilies, perhaps because the Edwardian collection is so closely associated with Cranmer – despite the fact that only four, or just possibly five, of the twelve homilies were written by him. Two of the remainder, the homily on the misery of mankind written by John Harpsfield and that on charity composed by Bonner, appear again in Bonner's 1555 collection, the homily on charity almost unchanged, that on the misery of mankind containing additional passages dealing with good works and justification. The 1555 collection is well-chosen and balanced – indeed, the twelfth homily of the 1'5-i7 book, against contention and brawling, appears light- weight against the twelfth of the 1555 homilies on transubstantiation. 

The importance of the catechism, so much used by the Protestants to teach the rudiments of their faith, was generally recognised. In 1558 the clergy, meeting in convocation, decided that a short catechism in Latin and English should be drawn up; Pole's letter to Carranza said that he was arranging for the translation into English of the latter's Spanish catechism. (It is interesting to note, in the light of the suggestion that Mary looked only to the out-of-date and the conservative for help with the reconversion, that Carranza was to find himself imprisoned by the Inquisition on his return to Spain because of' suspicions about the orthodoxy of his catechism.) 

The Marian authorities had hit, it would seem upon exactly those methods of re-Catholicisation that were to prove so successful later in the century in other parts of Europe – an emphasis on the pastoral role of the bishops an insistence on a high standard of clerical education, achieved in part by the establishment of seminaries, a stress on preaching and catechising. There is no reason to doubt that, given time, they would have achieved similar success. 

As in those other parts, the process of re-Catholicisation also, of course, included the persecution of heretics. Nothing has given the Marian restoration a worse reputation than the fate of the nearly 300 men, women and children – for some were little more – who died in England after the restoration of the medieval heresy laws in late 1554. However, the twentieth- century historian, whilst condemning these tragic and excruciating deaths, must also ask whether the policy of persecution adopted by Mary and pursued with enthusiasm by some of her bishops, was, as is so often assumed, counter-productive. Did the fires of Smithfield, where so many suffered, indeed turn England into a Protestant nation? 

John Foxe's Acts and Monuments, commonly known as The Book of Martyrs, one of the most influential books of the late sixteenth and seventeenth centuries, guaranteed immortality not only for Archbishop Cranmer and his thrusting of his hand into the flames but also for much humbler heretics, such as the blind Derby woman, Joan Waste. But did the crowds who witnessed these terrible events feel that the martyrs' courage condemned Catholicism? Foxe, despite his polemical purposes, handled his sources with some care, and his tales of heroism cannot be dismissed. Nonetheless, it has to be remembered that Foxe, who fled to Strasbourg in 1554, later moving to Frankfurt, was never himself a witness of a burning, and depended for his material upon the friends and relatives of those who were burnt – the wife and son of the first Marian martyr, John Rogers, provided Foxe with the account Rogers had written in Newgate, for example, and George Shipside, Ridley's brother-in-law, gave him a narrative of the Oxford burning. Foxe's sources, therefore, had an inherent bias. 

It is, in truth, far from easy to secure reliable evidence about how contemporaries regarded the martyrs' deaths. Much of the evidence that historians have relied upon has been taken from the reports of foreign ambassadors resident in England, but none of them, of course, ever attended a burning in person, and, since none of them could speak English, their evidence would have been of limited value even if they had. What is of interest is the fact that Foxe himself, who surely searched hard for such material, tells us of only one contemporary who was converted to Protestantism by witnessing a burning: this was Julius Palmer, a fellow of Magdalen College, Oxford (Foxe's old college), who was himself to be burnt at Newbury in 1556. 

Some contemporaries clearly regarded the martyrs, many of whom came from the lower orders, as mere trouble-makers: without the active involvement of jurors and magistrates no heretic could, after all, have been burnt. Judicial death was common in sixteenth-century life: Henry Machyn, a London undertaker whose professional zeal took him to many a burning, in one month of 1557 saw eight felons hanged at Tyburn, three men and two women burnt at Smithfield for heresy, and seven pirates hanged at Wapping. Machyn does not differentiate between these deaths; he, like most Englishmen, seems to have regarded them all as a spectacle which relieved the tedium of everyday life. 

Whether the persecution actually achieved any positive effect is, of course, another matter; it is possible that the Marian authorities were taken aback by the number of those who were prepared to suffer death rather than to recant. Nonetheless, the history of Europe in the sixteenth century surely suggests that a rigorous policy of persecution would, indeed, produce a compliant society: in the Spanish Netherlands, in large areas of southern Germany, in Poland and Bohemia, souls were recovered for the church by force. 

The Marian restoration, then, far from being sterile and backward-looking, was in many respects trail-blazing. It ran into some difficulties, it is true, when the newly elected pope, Paul IV, in 1557 withdrew all nuncios and legates from the lands of the Spanish Habsburgs, whom he bitterly hated: these lands, of course, included England. Paul also turned on Pole, whom he regarded as a heretic, and on his associates. In June 1557 he arrested Pole's old friend, Cardinal Morone, and summoned Pole to Rome, stripping him of his legatine power, and investing it in William Peto. (Pole was unable, therefore, to hold a second session of the Westminster synod, which he had summoned under legatine authority.) No plea from Mary would change the pope's mind, and eventually the queen was forced to give instructions that the bearer of the decree depriving Pole of his power should not be allowed into England. 

However, the aged and fanatical Paul was soon to die, and relations between Philip and the papacy there- after much improved. Unfortunately for English Catholicism, both Pole and Mary pre-deceased him. 

The refusal of all save one of the Marian bishops – men of integrity as well as of intellectual ability – to accept the 1559 Act of Supremacy pushed Elizabeth into the arms of the Protestants, leaving Catholicism to become the faith of rural areas and remoter provinces. But there the church re-established by Mary flourished well into the 1580s, a living rebuke to Foxe's judgement on 'the unfortunate event of all [Mary's] purposes, who never seemed to purpose anything that came luckily to pass'.
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